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If the 18-th century generally believed in “the variety of races but also in the unity of the human species”
, the 19-th century will be marked by the rise of several racist theories coming from different places, from class conflict and the aristocrats’ fear of losing their privileges, to the rise of the nationalistic ideology, from the European hegemony over colonial possessions to the question of ending slavery in the USA and the British colonies. My essay traces the origins and the evolution of racist thought throughout the 19-th century, mainly in Europe, pointing out the main racist works of the time and the main ‘scientific’ experiments and theories and their implications in the social and political arena. I also examine the similarities and differences between 19-th century anti-Semitic thought and Nazi anti-Semitism, looking for the crucial events, the way in which the transition from 19-th century anti-Semitism to the latter took place. These major changes in the structure and politics of the European societies led to the development of racist views on individuals, at first, and then on races and peoples, views that would materialize in the next century under the form of national socialism in the Third Reich, an ideology that took these so-called ‘scientific’ racist theories and used them to justify racial persecution and eventually, the mass-murder of those considered to be less than fit to live among the ‘real’ Germans and especially those who were seen as a threat to the purity and well-being of the Aryan race.

Still, racism does not have its starting point in the 19-th century, being first encountered at the beginning of the 18-th century in France, in the writings of a predecessor of the classic racist theorist Gobineau, another member of the aristocracy, the Count of Boulainvilliers. He is “the first author who assumed the coexistence of different people with different origins” and “the first who elaborated the definitive class thought”
; this form of racism put out by Boulainvilliers having its source in the anxiety of the aristocrats prior to the 1789 revolution. He claims for the aristocracy (since it seems like this particular category can’t find its place between the king and the people) “the establishing of an original distinction, a specificity connected to its genealogical origins”, thus establishing the basis for an “aristocratic racial thought”
. Interpreting the history of France as being that of two different nations, one of conquerors- of Germanic origin, and one of conquered - the Gauls, Boulainvilliers establishes the superiority of the aristocracy on “the right of conquest and the need for submission always owed to the strongest”, being strongly influenced by the 17-th century doctrines for which “might meant right”, this right of the superior individuals being based on “a historical event: the conquest, and not on a physical trait”
 . It can be noticed the fact that Boulainvilliers still talked about individuals and not races, and did not use biological characteristics in his classification.  

The main racist works that put a mark on the 19-th century connect racist theories with two different areas, class conflict and nationalism, as reflected by the Count de Gobineau’s “Essai sur l’Inegalite des Races Humaines” (1854) in France, and Houston Chamberlain’s “Foundations of the 19-th Century” (1899) in Germany.

Gobineau, “who wrote not as a modern nationalist but as a conservative aristocrat”
 and who “invented racism almost by chance” puts racism in the context of the fight of the aristocracy against “the growing demands of the under-privileged”
 , this aristocracy facing the threat posed by the “degeneracy of democracy & the claims of equality”
 , Gobineau being pro-aristocracy and hating patriotism. Even though he rejects the doctrine of the purity of the blood as the basis of any civilization, claiming that “the Aryans had ceased to be pure as early as the birth of Christ”, Gobineau does not emphasize the idea of nation but that of a ‘chosen few’ (the Aryans), identifying within the Aryan race a certain “nobility” that made it “indestructible” and who brought with itself “the conscious of its mission in the high purposes of civilization”
, a mission that had to be known and respected by non-Aryans. Gobineau’s work is dominated by the idea of the Aryan race (the white race), identified also with the Nordic race ( dominated by “honor” and a “notion of civilization unknown both to blacks and people belonging to the yellow race”
-, a race that is superior to the other two, the yellow race (identified with the “Alpines”) and the black race (identified with the “Mediteraneans”), whose “animal-like character decides its destiny even from the moment of conception”
, on the Aryan race depending “the fate of civilization”, given the fact that an eventual loss of their position in Europe equals “the end of civilization”
.  Gobineau  was not especially prejudiced against Jews, but his widely distributed  essay on racial inequality, with its core belief in the superiority  of “Aryan blood,” would influence many others. “Aryan”  was  a linguistic term, denoting one sub-category of the Indo-European family of  languages. But Gobineau’s decision to use the term to denote a physical characteristic fundamentally altered the use of the word.
Germany’s lack of unity “made necessary an ideological wall as a substitute for the historical or geographical facts”
, racial thought being prepared by the problem of national unity; at the end of the 19-th century takes place the blending of two German trends- the romantics, believing in the idea of a “born identity”, and the nationalists, backing up the idea of a “common tribal origin”, thus founding “racism as an ideology”
. Houston Chamberlain (admired sufficiently by Hitler as to visit him on his deathbed in 1927), the author of one of the most influential racist works of the time, “The Foundations of the 19-th Century” which appeared in Germany in 1899, emphasizes the idea of nation and its importance (unlike his French predecessors mentioned above who seemed to have very little, if not any interest in this concept), reuniting under the title of ‘teutons’ both the ancient Germanic tribes, the Celts and the Slavs, and talking about “a single pure stock”
  of teutons, claiming also the absolute purity of the blood of this race. This book establishes the main pronouncements against the Jews, which have later been associated with the Third Reich; he does not “identify Semites by physical traits or by genealogy”, but sees them as enemies only because “they had special ways of thinking and acting”, Chamberlain also mentioning the danger of ‘contamination’ with the ‘Jewish disease” just by simply associating with Jews
.  Contrasting the ‘average’ German as honest and loyal,  the beneficiary of the German “race-soul” and the German Jew as greedy and immoral, Chamberlain concluded that before the “pure” Germans could become  “lords of  the world” they must defeat and suppress the German Jews. He reiterated his views with more force during World War I. What I find interesting is the manner in which Chamberlain’s theory manages to avoid a possible impediment in making his ideas popular with the German people by ignoring physical traits as a way of recognizing the ‘Chosen People’ and replacing these traits with the “principle of leadership”
 , this race being the only one understanding and respecting this principle. It has to be added under these circumstances that Chamberlain’s work rapidly became “a part of the folk-thought of the German nation”
, Bismarck using its theories regarding the singularity of the teutons as to strengthen the young German state.  

In England, racism also develops alongside nationalism, Hannah Arendt noticing in this case a special feature of the English society, the fact that it is based on “inequality”, the question of human rights being an “embarrassing subject” for British conservatives
. This attitude can be seen also in the observations made by Edmund Burke around the time of the French Revolution, such as the fact that “the man or the English nation has the right to freedom”, this being “a right of the English people, and not of men in general”
.  An important factor that led to the development of a racial thought was the geographical isolation of the British Islands, England, as a nation, being forced to “make up a theory of unity among the people who lived in the colonies”; the link between them was represented by their “common genealogy, language and origin”
. The British racist policy in the colonies will be dominant under the ruling of Benjamin Disraeli, who seldom expressed his belief in race and racial superiority as determining factors of history and politics, his policy being characterized by the “establishing of an exclusive caste in a foreign country, whose sole function being that of ruling, and not colonizing”, racism being in this case “an indispensable tool” for accomplishing nation as “an unmixed race”
.

The European colonialist policy of the 19-th century and the problems that arose from it, the ending of slavery in the British possessions in 1834, the discussions that preceded the American Civil War and the increasing entry of the Jewish people into the mainstream of European Society, particularly in many of the western nations, were just few of the events that made the 19-th century a fertile ground for the rise and spreading of the naturalist theories of those decades, both in England, France and Germany.

There are three major naturalist doctrines: polygenics- the denial of any connection between human races, the half-breeds being under these circumstances “not real human beings, but more of some kind of monsters”; Darwinism- having its origins in Charles Darwin’s theory of the evolution of the species and the survival of the fittest, ‘transplanted’ on a human level by racist theorists, benefiting from the extremely powerful combination between the “principle of legacy and the political principle of the 19-th century, progress”, and following “the way of the old doctrine identifying might with right”; eugenics- the process of natural selection imposed by Darwinism is ‘improved’ by transforming it into an “artificial tool used in a conscious manner” while trying to transform man, on a strictly hereditary base, into a god, trying to obtain “hereditary genius”
 Among these scientific doctrines, a privileged place has to be reserved also to the anthropomorphic measurements, the Ammon Law (named after a German scientist) being a perfect example of this type of research, since it tries to explain the concentration of ‘the long heads’ in the urban areas to the disadvantage of the ‘broad heads’ as a consequence of the racial superiority of the ‘long heads’...

Anti-Semitism has, as strange as it may seem, a far longer history than the problem of racism, as it presents itself in the 19-th century, and I believe this has to do mainly with the fact that fear and hatred towards the people you feel as being ‘alien’, not a part of your community, and never seen as being capable or interested to become exactly like you, your world, your community, appears when a simple factor (not the only one, though, but I believe the most essential) comes into play: proximity. Present in Europe long before the advent of Adolf Hitler and the Nazis, anti-Jewish prejudice was a complex phenomenon that stretched across the continent and existed among all the peoples of Europe. The Jews were a people apart, not only by virtue of the fact that they maintained separate religious beliefs but because of distinct cultural practices as well.  The people that made convenient scapegoats  during crisis times in the past, found themselves in the 19-th century subjected to a newer form of anti-Jewish prejudice, ironically driven by their gradual assimilation, as they entered the mainstream of European society, and the main focus of fear shifted from the traditional Jew more to the acculturated one. This fear can be exemplified by a anti-Jewish pamphlet called  “The Victory of Judaism over Germandom.” written by a German writer,Wilhelm Marr, in which it was argued that acculturated Jews would  eventually subvert traditional German culture; they  would corrupt all German standards, control commerce, push  themselves into state services.  With the rise of economic difficulties in Europe in the mid-1870s, thousands  among the poor  and the small business owners who worried about their futures  were  influenced by Marr’s pamphlet. In this growing anti-Semitic climate, legal measures against Germany’s Jewish population started being advocated by an increasing number of German public figures, and by the mid-1890s several  laws had been proposed in the German  Reichstag to limit Jewish education,  participation in the professions,  and other rights of German citizens. Although  none of these measures  had been enacted, prejudice against Judaism in Germany  was growing. Anti-Semitism  took on an even uglier tone when it  was tinged by the issue of “racial purity”, a crucial moment, I believe, when all the rather irrational and passion-fueled anti-Jewish rhetorics found its so desired rational, scientific, ‘unquestionable’ basis in the racist theories of 19-th century Social Darwinism. 

From this point on, everything seemed (and actually became) possible. All these ‘scientific’ racial theories that dominated the 19-th century became more powerful than ever in the Third Reich, doctrines such as eugenics or the idea of the survival of the fittest being fully embraced by German scientists such as Hans Gunther, a professor of anthropology, who stated that the  “Nordic Aryan” was the “ideal type” of  person for furthering the  progress of civilization and blamed gypsies for  introducing foreign blood into Europe, regarding  Jews  as inferiors, or Alfred Rosenberg, the infamous author of  “Myth of  the Twentieth Century,” (1934), who saw the Jews as  greedy,  materialistic  and parasitic in their nature. The Nazi regime, I believe, tried (up to a point) to actually live out the fantasy of creating a Germany of Aryan princes, or at least to begin a process of ‘breeding the best’ for the Fatherland by first getting rid of all that stood out as a threat, an obstacle to that plan, by bringing into action all these racial theories born out of the 19-th century. And the main feelings that fuelled these theories, anxiety, frustration, hopelessness leading up to hate and downright fury seemed to fuel also the actions of the Third Reich. 

Then, what about science, cold rationality, where do they come into play? I believe science acts as a mask, and an efficient one, finding its primordial ally in bureaucracy, the cold, smooth surface covering the boiler underneath, a cool untarnished mask to be shown as a reasoning for the irrational acts, the horror it causes, an (almost) perfect explanation for digging into man’s worst inner aspects and raising them to an acceptable status, even glorifying them, turning hate and xenophobia into encouraged, seen as natural state of mind, thus giving a rational expression to irrationality.   
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